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WHAT WE BELIEVE

We Are Christians :: The Apostle's Creed

The Apostles’ Creed, as most familiarly known, is the basic creed of Christian churches. It has received
this title because of its great antiquity; it dates from very early times in the Church - a half century or
so from the last writings of the New Testament. The creed was apparently used as a summary of
Christian doctrine for baptismal candidates in the churches of Rome.

Though many churches and flavors of Christianity throughout the ages have different interpretations
of the Bible, and embrace certain doctrinal distinctive, the essence of what the Scriptures teach is
found in the words of the Apostles’ Creed. Throughout history, when churches and people have
strayed from this summary, heresy has followed. Therefore, though we are a Presbyterian church, we
can have fellowship with other members of the Body of Christ who profess their faith as follows ::

We believe in God, the Father Almighty, the Creator of heaven and earth, And in Jesus Christ,
His only Son, our Lord: who was conceived of the Holy Spirit, born of the Virgin Mary, suffered
under Pontius Pilate, was crucified, died, and was buried. He descended into hell. The third
day He arose again from the dead. He ascended into heaven and sits at the right hand of
God the Father Almighty, whence He shall come to judge the living and the dead. We believe
in the Holy Spirit, the holy catholic church, the communion of saints, the forgiveness of sins,
the resurrection of the body, and life everlasting.

THE CENTRALITY OF THE GOSPEL

by Tim Keller
Principle ::

In Galatians 2:14, Paul lays down a powerful principle. He deals with Peter’s racial
pride and cowardice by declaring that he was not living “in line with the truth of the
gospel”. From this we see that the Christian life is a process of renewing every
dimension of our life-- spiritual, psychological, corporate, social--by thinking, hoping,
and living out the “lines” or ramifications of the gospel. The gospel is to be applied to
every area of thinking, feeling, relating, working, and behaving. The implications and
applications of Galatians 2:14 are vast.

Part | :: IMPLICATIONS AND APPLICATIONS
IMPLICATIONS
Implication #1:: The power of the gospel
First, Paul is showing us that that bringing the gospel truth to bear on every area of life is the way to

be changed by the power of God. The gospel is described in the Bible in the most astounding terms.
Angels long to look into it all the time. (I Peter 1:12).



It does not simply bring us power, but it is the power of God itself, for Paul says "l am not ashamed of
the gospel, for it is the power of God for salvation" (Rom.1:16). It is also the blessing of God with
benefits, which accrue to anyone who comes near (I Cor.9:23). It is even called the very light of the
glory of God itself--"they cannot see the light of the gospel of the glory of Christ...for God...has made
his light shine into our hearts to give us the light of the ~ knowledge of the glory of God in the face
of Jesus Christ." (Il Cor.4:4,6)

It has the life of God. Paul said to the Corinthians, 'l gave you birth through the gospel'l And then,
after it has regenerated us, it is the instrument of all continual growth and spiritual progress after we
are converted. "All over the world this gospel is bearing fruit and growing, just as it has been doing
among you since the day you heard it and understood God's grace in all its truth." (Col. 1:6). Here we
learn:

1) That the gospel is a living thing (cf. Romans 1:16) which is like a seed or a tree that brings
more and more new life--bearing fruit and growing.

2) That the gospel is only "planted" in us so as to bear fruit as we understand its greatness and
implications deeply--understood God's grace in all its truth.

3) That the gospel continues to grow in us and renew us throughout our lives--as it has been
doing since the day you heard it. This text helps us avoid either an exclusively rationalistic or
mystical approach to renewal. On the one hand, the gospel has a content--it is profound
doctrine. It is truth, and specifically, it is the truth about God's grace. But on the other
hand, this truth is a living power that continually expands its influence in our lives, just as a
crop or a tree would grow and spread and dominate more and more of an area with roots
and fruit.

Implication #2 :: The sufficiency of the gospel

Second, Paul is showing that we never “get beyond the gospel” in our Christian life to something
more “advanced”. The gospel is not the first “step” in a “stairway” of truths, rather, it is more like the
“hub” in a “wheel” of truth. The gospel is not just the A-B-C’s but the A to Z of Christianity. The
gospel is not just the minimum required doctrine necessary to enter the kingdom, but the way we
make all progress in the kingdom.

We are not justified by the gospel and then sanctified by obedience, but the gospel is the way we
grow (Gal.3:1-3) and are renewed (Col.1:6). It is the solution to each problem, the key to each closed
door, the power through every barrier (Rom.l:16-17). It is very common in the church to think as
follows. "The gospel is for non-Christians. One needs it to be saved. But once saved, you grow
through hard work and obedience." But Col.1:6 shows that this is a mistake. Both confession and
"hard work" that is not arising from and "in line" with the gospel will not sanctify you--it will strangle
you. All our problems come from a failure to apply the gospel. Thus when Paul left the Ephesians,
he committed them "to the word of his grace, which can build you up" (Acts 20:32).

The main problem, then, in the Christian life is that we have not thought out the deep implications of
the gospel, we have not “used” the gospel in and on all parts of our life. Richard Lovelace says that
most people’s problems are just a failure to be oriented to the gospel--a failure to grasp and believe it



through and through. Luther says, "The truth of the Gospel is the principle article of all Christian
doctrine....Most necessary is it that we know this article well, teach it to others, and beat it into their
heads continually." (on Gal.2:14) The gospel is not easily comprehended. Paul says that the gospel
only does its renewing work in us as we understand it in all its truth. All of us, to some degree live
around the truth of the gospel but do not "get" it. So the key to continual and deeper spiritual renewal
and revival is the continual re-discovery of the gospel. A stage of renewal is always the discovery of a
new implication or application of the gospel--seeing more of its truth. This is true for either an
individual or a church.

APPLICATIONS :: The two “thieves” of the gospel.

Since Paul uses a metaphor for being “in line” with the gospel, we can consider that gospel renewal
occurs when we keep from walking “off-line” either to the right or to the left. The key for thinking out
the implications of the gospel is to consider the gospel a “third” way between two mistaken
opposites. However, before we start we must realize that the gospel is not a half-way compromise
between the two poles--it does not produce “something in the middle”, but something different
from both. The gospel critiques both religion and irreligion (Matt.21:31; 22:10).

Tertullian once said, "Just as Christ was crucified between two thieves, so this doctrine of justification
is ever crucified between two opposite errors."

Tertullian meant that there were two basic false ways of thinking, each of which "steals" the power and
the distinctiveness of the gospel from us by pulling us “off the gospel line” to one side or the other.
These two errors are very powerful, because they represent the natural tendency of the human heart
and mind. (The gospel is “revealed” by God (Rom.1:17)-- the unaided human mind cannot conceive it.)
These “thieves” can be called moralism or legalism on the one hand, and hedonism or relativism on
the other hand. Another way to put it is: the gospel opposes both religion and irreligion. On the
one hand, "moralism/religion" stresses truth without grace, for it says that we must obey the truth in
order to be saved. On the other hand, "relativists/irreligion" stresses grace without truth, for they say
that we are all accepted by God (if there is a God) and we have to decide what is true for us. But
"truth" without grace is not really truth, and "grace" without truth is not really grace. Jesus was "full of
grace and truth".

Any religion or philosophy of life that de-emphasizes or lose one or the other of these truths, falls into
legalism or into license and either way, the joy and power and "release" of the gospel is stolen by one
thief or the other.

"l am more sinful and flawed than | ever dared believe" (vs. antinomianism)
"l am more accepted and loved than | ever dared hope" (vs. legalism)

THE MORALISM-RELIGION THIEF. HOW DOES MORALISM/RELIGION STEAL JOY AND POWER?

Moralism is the view that you are acceptable (to God, the world, others, yourself) through your
attainments. (Moralists do not have to be religious, but often are). When they are, their religion if
pretty conservative and filled with rules. Sometimes moralists have views of God as very holy and
just. This view will lead either to a) self-hatred (because you can't live up to the standards), or b) self-



inflation (because you think you have lived up to the standards). It is ironic to realize that inferiority
and superiority complexes have the very same root. Whether the moralist ends up smug and
superior or crushed and quilty just depends on how high the standards are and on a person's natural
advantages (such as family, intelligence, looks, willpower). Moralistic people can be deeply religious--
but there is no transforming joy or power.

THE RELATIVISM-IRRELIGION THIEF. HOW DOES RELATIVISM STEAL JOY AND POWER?

Relativists are usually irreligious, or else prefer what is called "liberal" religion. On the surface, they are
more happy and tolerant than moralist/religious people. Though they may be highly idealistic in
some areas (such as politics), they believe that everyone needs to determine what is right and wrong
for them. They are not convinced that God is just and must punish sinners. Their beliefs in God will
tend to see Him as loving or as an impersonal force. They may talk a great deal about God's love, but
since they do not think of themselves as sinners, God's love for us costs him nothing. If God accepts
us, it is because he is so welcoming, or because we are not so bad. The

concept of God's love in the gospel is far more rich and deep and electrifying.

WHAT DO BOTH RELIGIOUS AND IRRELIGIOUS PEOPLE HAVE IN COMMON? THEY SEEM SO
DIFFERENT, BUT FROM THE VIEWPOINT OF THE GOSPEL, THEY ARE REALLY THE SAME.

They are both ways to avoid Jesus as Savior and keep control of their lives :: Irreligious people seek
to be their own saviors and lords through irreligion, "worldly" pride. ("No one tells me how to live or
what to do, so | determine what is right and wrong for me!") But moral and religious people seek to
be their own saviors and lords through religion, "religious" pride. ('l am more moral and spiritual than
other people, so God owes me to listen to my prayers and take me to heaven. God cannot let just
anything happen to me--he owes me a happy life. I've earned it!") The irreligious person rejects Jesus
entirely, but the religious person only uses Jesus as an example and helper and teacher--but not as a
Savior.

(Flannery O'Connor wrote that religious people think that the way to avoid Jesus was to avoid sin...")

These are two different ways to do the same thing :: control our own lives. (Note: Ironically,
Moralists, despite all the emphasis on traditional standards, are in the end self-centered and
individualistic, because they have set themselves up as their own Saviour. Relativists, despite all their
emphasis on freedom and acceptance, are in the end moralistic because they still have to attain and
live up to (their own) standards or become desperate. And often, they take great pride in their own
open-mindedness and judge others who are not.

They are both based on distorted views of the real God :: The irreligious person loses sight of the
law and holiness of God and the religious person loses sight of the love and grace of God, in the end
they both lose the gospel entirely. For the gospel is that on the cross Jesus fulfilled the law of God out
of love for us. Without a full understanding of the work of Christ, the reality of God’s holiness will
make his grace unreal, or the reality of his love will make his holiness unreal. Only the gospel--that
we are so sinful that we need to be saved utterly by grace--allows a person to see God as he really is.
The gospel shows us a God far more holy than the legalist can bear (he had to die because we could



not satisfy his holy demands) and yet far more merciful than a humanist can conceive (he had to die
because he loved us).

They both deny our sin--so lose the joy and power of grace :: It is obvious that relativistic,
irreligious people deny the depth of sin, and therefore the message “God loves you” has no power for
them. But though religious persons may be extremely penitent and sorry for their sins, they see sins
as simply the failure to live up to standards by which they are saving themselves. They do not see sin
as the deeper self-righteousness and self-centeredness through which they are trying to live lives
independent of God. So when they go to Jesus for forgiveness, they only as a way to "cover over the
gaps" in their project of self-salvation. And when people say, 'l know God is forgiving, but | cannot
forgive myself', they mean that they reject God's grace and insist that they be worthy of his favor. So
even religious people with “low self- esteem” are really in their funk because they will not see the
depth of sin. They see it only as rules breaking, not as rebellion and self-salvation.

A WHOLE NEW WAY OF SEEING GOD

But Christians are those who have adopted a whole new system of approach to God. They may have
had both religious phases and irreligious phases in their lives. But they have come to see that their
entire reason for both their irreligion and their religion was essentially the same and essentially
wrong! Christians come to see that both their sins and their best deeds have all really been ways of
avoiding Jesus as savior. They come to see that Christianity is not fundamentally an invitation to get
more religious. A Christian comes to say: "though | have often failed to obey the moral law, the
deeper problem was why | was trying to obey itl Even my efforts to obey it has been just a way of
seeking to be my own savior. In that mindset, even if | obey or ask for forgiveness, | am really resisting
the gospel and setting myself up as Savior." To "get the gospel" is turn from self-justification and rely
on Jesus' record for a relationship with God. The irreligious don't repent at all, and the religious only
repent of sins. But Christians also repent of their righteousness. That is the distinction between the
three groups--Christian, moralists (religious), and pragmatists (irreligious).

Summary :: Without a knowledge of our extreme sin, the payment of the cross seems trivial and
does not electrify or transform. But without a knowledge of Christ's completely satisfying life and
death, the knowledge of sin would crush us or move us to deny and repress it. Take away either the
knowledge of sin or the knowledge of grace and people's lives not changed. They will be crushed by
the moral law or run from it angrily. So the gospel is not that we go from being irreligious to being
religious, but that we realize that our reasons for both our religiosity and our irreligiosity were
essentially the same and essentially wrong. We were seeking to be our own Saviors and thereby keep
control of our own life. When we trust in Christ as our Redeemer, we turn from trusting either self-
determination or self-denial for our salvation--from either moralism or hedonism.

A WHOLE NEW WAY OF SEEING LIFE

Paul shows us, then, that we must not just simply ask in every area of life: “what is the moral way to
act?” but “what is the way that is in-line with the gospel?” The gospel must be continually “thought
out” to keep us from moving into our habitual moralistic or individualistic directions. We must bring
everything into line with the gospel.



The example of racism :: Since Paul used the gospel on racism, let’s use it as an example:
THE MORALISTIC APPROACH TO RACE

Moralists/legalists would tend to be very proud of their culture. They would fall into cultural
imperialism. They would try to attach spiritual significance to their cultural styles, to make themselves
feel morally superior to other peoples. This happens because moralistic people are very insecure,
since they look a lot at the eternal law, and they know deep down that they cannot keep it. So they
use cultural differences to buttress their sense of righteousness. The relativistic/hedonist approach to
race. But the opposite error from cultural imperialism would be cultural relativism. This approach
would say, “yes, traditional people were racists because they believed in absolute truth. But truth is
relative. Every culture is beautiful in itself. Every culture must be accepted on its own terms.”

THE GOSPEL APPROACH TO RACE

Christians know that racism does not stem so much from a belief in truth, but from a lack of belief in
grace. The gospel leads us to be: a) on the one hand, somewhat critical of all cultures, including our
own (since there is truth), but b) on the other hand, we can feel morally superior to no one. After all,
we are saved by grace alone, and therefore a non-Christian neighbor may be more moral and wise
than you. This gives the Christian a radically different posture than either moralists or relativists.

Note: Relativists (as we said above) are ultimately moralistic. And therefore they can be
respectful only of other people who believe everything is relative! But Christians cannot feel
morally superior to relativists.

The example of a physical handicap ::

Let’s come down from something sociological (racism) to something psychological. Imagine that
through disease or an accident, you lost your eyesight--you became blind. How would you bring the
gospel to bear on this pain and grief? The moralistic person will either a) despair, because the
handicap takes away something which was his/her “righteousness” or b) deny, refusing to admit the
new permanent limitation. The hedonistic person will also either a) despair, because the handicap
takes away their ability to live a pleasure-oriented life, or b) deny, because his/her philosophy cannot
bear it. But the gospel will lead to a) resist the handicap, yet b) accept it too. Too much resistance is
denial and too much acceptance is despair. The gospel is real about both sin and grace, and thus can
give the handicapped person the same balance.)

Part Il :: THE KEY TO EVERYTHING

We have seen that the gospel is the way that anything is renewed and transformed by Christ--
whether a heart, a relationship, a church, or a community. It is the key to all doctrine and our view of
our lives in this world. Therefore, all our problems come from a lack of orientation to the gospel. Put
positively, the gospel transforms our hearts and thinking and approaches to absolutely everything.



THE GOSPEL AND THE INDIVIDUAL

1. Approach to discouragement :: When a person is depressed, the moralist says, "you are breaking
the rules--repent." On the other hand, the relativist says, "you just need to love and accept yourself'.
But (assuming there is no physiological base of the depression!) the gospel leads us to examine
ourselves and say: "something in my life has become more important than God, a pseudo-savior, a
form of works- righteousness'. The gospel leads us to repentance, but not to merely setting our will
against superficialities. It is without the gospel that superficialities will be addressed instead of the
heart. The moralist will work on behavior and the relativist will work on the emotions themselves.

2. Approach to the physical world :: Some moralists are indifferent to the physical world--they see it
as "unimportant’, while many others are downright afraid of physical pleasure. Since they are seeking
to earn their salvation, they prefer to focus on sins of the physical like sex and the other appetites.
These are easier to avoid than sins of the spirit like pride. Therefore, they prefer to see sins of the
body as worse than other kinds. As a result, legalism usually leads to a distaste of pleasure. On the
other hand, the relativist is often a hedonist, someone who is controlled by pleasure, and who makes
it an idol. The gospel leads us to see that God has invented both body and soul and so will redeem
both body and soul, though under sin both body and soul are broken. Thus the gospel leads us to
enjoy the physical (and to fight against physical brokenness, such as sickness and poverty), yet to be
moderate in our use of material things.

3. Approach to love and relationships :: Moralism often makes relationships into a "blame-game".
This is because a moralist is traumatized by criticism that is too severe, and maintains a self-image as
a good person by blaming others. On the other hand, moralism can use the procuring of love as the
way to "earn our salvation" and convince ourselves we are worthy persons. That often creates what is
called "co-dependency'--a form of self-salvation through needing people or needing people to need
you (i.e. saving yourself by saving others). On the other hand, much relativism/liberalism reduces love
to a negotiated partnership for mutual benefit. You only relate as long as it is not costing you
anything. So the choice (without the gospel) is to selfishly use others or to selfishly let yourself be
used by others. But the gospel leads us to do neither. We do sacrifice and commit, but not out of a
need to convince ourselves or others we are acceptable. So we can love the person enough to
confront, yet stay with the person when it does not benefit us.

4. Approach to suffering :: Moralism takes the "Job's friends" approach, laying quilt on yourself. You
simply assume: 'l must be bad to be suffering". Under the guilt, though, there is always anger toward
God. Why? Because moralists believe that God owes them. The whole point of moralism is to put God
in one's debt. Because you have been so moral, you feel you don't really deserve suffering. So
moralism tears you up, for at one level you think, "what did | do to deserve this?" but on another level
you think, 'l probably did everything to deserve this!" So, if the moralist suffers, he or she must either
feel mad at God (because | have been performing well) or mad at self (because | have not been
performing well) or both. On the other hand, relativism/pragmatism feels justified in avoiding
suffering at all costs--lying, cheating, and broken promises are OK. But when suffering does come,
the pragmatist also lays the fault at God's doorstep, claiming that he must be either unjust or
impotent. But the cross shows us that God redeemed us through suffering. That he suffered not that
we might not suffer, but that in our suffering we could become like him. Since both the moralist and



the pragmatist ignore the cross in different ways, they will both be confused and devastated by
suffering.

5. Approach to sexuality :: The secularist/pragmatist sees sex as merely biological and physical
appetite. The moralist tends to see sex as dirty or at least a dangerous impulse that leads constantly
to sin. But the gospel shows us that sexuality is to reflect the self-giving of Christ. He gave himself
completely without conditions. So we are not to seek intimacy but hold back control of our lives. If
we give ourselves sexually we are to give ourselves legally, socially, personally--utterly. Sex only is to
happened in a totally committed, permanent relationship of marriage.

6. Approach to one's family :: Moralism can make you a slave to parental expectations, while
pragmatism sees no need for family loyalty or the keeping of promises and covenants if they do not
'meet my needs'. The gospel frees you from making parental approval an absolute or psychological
salvation, pointing how God becomes the ultimate father. Then you will neither be too dependent or
too hostile to your parents.

7. Approach to self-control :: Moralists tell us to control our passions out of fear of punishment. This
is a volition-based approach. Liberalism tells us to express ourselves and find out what is right for us.
This is an emotion-based approach. The gospel tells us that the free, unloseable grace of God
"teaches" us to "say no" to our passions (Titus 2:13) if we listen to it. This is a whole-person based
approach, starting with the truth descending into the heart.

8. Approach to other races and cultures :: The liberal approach is to relativize all cultures. ("We can
all get along because there is no truth".) The conservatives believe there is truth for evaluation of
cultures, and so they choose some culture as superior and then they idolize it, feeling superior to
others in the impulse of self-justifying pride. The gospel leads us to be: a) on the one hand,
somewhat critical of all cultures, including our own (since there is truth), but b) on the other hand, we
are morally superior to no one. After all, we are saved by grace alone. Christians will exhibit both
moral conviction yet compassion and flexibility. For example, gays are used to being "bashed" and
hated or completely accepted. They never see anything else.

9. Approach to witness to non-Christians :: The liberal[pragmatist approach is to deny the
legitimacy of evangelism altogether. The conservative/moralist person does believe in proselytizing,
because "we are right and they are wrong". Such proselytizing is almost always offensive. But the
gospel produces a constellation of traits in us. a) First, we are compelled to share the gospel out of
generosity and love, not guilt. b) Second, we are freed from fear of being ridiculed or hurt by others,
since we already have the favor of God by grace. c) Third, there is a humility in our dealings with
others, because we know we are saved only by grace alone, not because of our superior insight or
character. d) Fourth, we are hopeful about anyone, even the "hard cases", because we were saved only
because of grace, not because we were likely people to be Christians. d) Fifth, we are courteous and
careful with people. We don't have to push or coerce them, for it is only God's grace that opens
hearts, not our eloquence or persistence or even their openness. All these traits not only create a
winsome evangelist but an excellent neighbor in a multi-cultural society.



10. Approach to human authority :: Moralists will tend to obey human authorities (family, tribe,
government, cultural customs) too much, since they rely so heavily on their self-image of being moral
and decent. Pragmatists will either obey human authority too much (since they have no higher
authority by which they can judge their culture) or else too little (since they may only obey when
they know they won't get caught). That mean either authoritarianism or anarchy. But the gospel
gives you both a standard by which to oppose human authority (if it contradicts the gospel), but on
the other hand, gives you incentive to obey the civil authorities from the heart, even

when you could get away with disobedience.

11. Approach to human dignity :: Moralists often have a pretty low view of human nature--they
mainly see human sin and depravity. Pragmatists, on the other hand, have no good basis for treating
people with dignity. Usually they have no religious beliefs about what human beings are. (If they are
just chance products of evolution, how do we know they are more valuable than a rock?) But the
gospel shows us that every human being is infinitely fallen (lost in sin) and infinitely exalted (in the
image of God). So we treat every human being as precious, yet dangerous!

12. Approach to quilt :: When someone says, 'l can't forgive myself', it means there is some standard
or condition or person that is more central to your identity than the grace of God. God is the only
God who forgives--no other "god" will. If you cannot forgive yourself, it is because you have failed
your real God, your real righteousness, and it is holding you captive. The moralist's false god is usually
a God of their imagination which is holy and demanding but not gracious. The pragmatist's false god
is usually some achievement or relationship.

13. Approach to self-image :: Without the gospel, your self-image is based upon living up to some
standards--whether yours or someone's imposed upon you. If you live up to those standards, you will
be confident but not humble. If you don't live up to them, you will be humble but not confident. Only
in the gospel can you be both enormously bold and utterly sensitive and humble. For you are both
perfect and a sinner!

14. Approach to joy and humor :: Moralism has to eat away at real joy and humor-- because the
system of legalism forces you to take yourself (your image, your appearance, your reputation) very
seriously. Pragmatism on the other hand will tend toward cynicism as life goes on because of the
inevitable cynicism that grows. This cynicism grows from a lack of hope for the world. In the end, evil
will triumph--there is no judgment or divine justice. But is we are saved by grace alone, then the very
fact of our being Christians is a constant source of amazed delight. There is nothing matter-of-fact
about our lives, no "of course" to our lives. It is @ miracle we are Christians, and we have hope. So the
gospel which creates bold humility should give us a far deeper sense of humor. We don't have to
take ourselves seriously, and we are full of hope for the world.

15. Approach to 'right living" :: Jonathan Edwards points out that "true virtue" is only possible for
those who have experienced the grace of the gospel. Any person who is trying to earn their salvation
does "the right thing" in order to get into heaven, or in order to better their self-esteeem (etc.). In
other words, the ultimate motive is self-interest. But persons who know they are totally accepted
already do "the right thing" out of sheer delight in righteousness for its own sake. Only in the gospel
do you obey God for God's sake, and not for what God will give you. Only in the gospel do you love
people for their sake (not yours), do good for its own sake (not yours), and obey God for his sake (not



yours). Only the gospel makes "doing the right thing" a joy and delight, not a burden or a means to
an end.

THE GOSPEL AND THE CHURCH

1. Approach to ministry in the world :: Legalism tends to place all the emphasis on the individual
human soul. Legalistic religion will insist on converting others to their faith and church, but will
ignore social needs of the broader community. On the other hand, "liberalism" will tend to emphasize
only amelioration of social conditions and minimize the need for repentance and conversion. The
gospel leads to love which in turn moves us to give our neighbor whatever is needed--conversion or a
cup of cold water, evangelism and social concern.

2. Approach to worship :: Moralism leads to a dour and somber worship which may be long on
dignity but short on joy. A shallow understanding of "acceptance" without a sense of God's holiness
can lead to frothy or casual worship. (A sense of neither God's love nor his holiness leads to a worship
service that feels like a committee meeting.) But the gospel leads us to see that God is both
transcendent yet immanent. His immanence makes his transcendence comforting, while his
transcendence makes his immanence amazing. The gospel leads to both awe and intimacy in
worship, for the Holy One is now our Father.

3. Approach to the poor :: The liberal/pragmatist tend to scorn the religion of the poor and see them
as helpless victims needing expertise. This is born out of a disbelief in God's common grace or special
grace to all. Ironically, the secular mindset also disbelieves in sin, and thus anyone who is poor must
be oppressed, a helpless victim. The conservative/moralists on the other hand tend to scorn the poor
as failures and weaklings. They see them as somehow to blame for their situation. But the gospel
leads us to be: a) humble, without moral superiority knowing you were "spiritually bankrupt" but
saved by Christ's free generosity, and b) gracious, not worried too much about "deservingness', since
you didn't deserve Christ's grace, c) respectful of believing poor Christians as brothers and sisters
from whom to learn. The gospel alone can bring "knowledge workers" into a sense of humble respect
for and solidarity with the poor.

4. Approach to doctrinal distinctive :: The "already" of the New Testament means more boldness in
proclamation. We can most definitely be sure of the central doctrines that support the gospel. But,
the "not yet" means charity and humility in non-essentials beliefs. In other words, we must be
moderate about what we teach except when it comes to the cross, grace and sin. In our views,
especially those that Christians cannot agree on, we must be less unbending and triumphalistic
("believing we have arrived intellectually"). It also means that our discernment of God's call and his
"will" for us and other must not be propagated with overweening assurance that your insight cannot
be wrong. Vs. pragmatism, we must be willing to die for our belief in the gospel; vs. moralism, we
must not fight to the death over every one of our beliefs.

5. Approach to holiness :: The "already" means we should not tolerate sin. The presence of the
kingdom includes that we are made "partakers of the divine nature" (Il Pet. 1:3). The gospel brings us
the confidence that anyone can be changed, that any enslaving habit can be overcome. But the "not



yet" our sin which remains in us and will never be eliminated until the fullness of the kingdom comes
in. So we must avoid pat answers, and we must not expect "quick fixes'. Unlike the moralists, we must
be patient with slow growth or lapses and realize the complexity of change and growth in grace.
Unlike the pragmatists and cynics, we must insist that miraculous change is possible.

6. Approach to miracles :: The "already" of the kingdom means power for miracles and healing is
available. Jesus showed the kingdom by healing the sick and raising the dead. But the "not yet" means
nature (including us) is still subject to decay (Rom.8:22-23) and thus sickness and death is still
inevitable until the final consummation. We cannot expect miracles and the elimination of suffering
to be such a normal part of the Christian life that pain and suffering will be eliminated from the lives
of faithful people. Vs. moralists, we know that God can heal and do miracles. Vs. pragmatists, we do
not aim to press God into eliminating suffering.

7. Approach to church health :: The "already" of the kingdom means that the church is the
community now of kingdom power. It therefore is capable of mightily transforming its community.
Evangelism that adds "daily to the number of those being saved" (Acts 2:47) is possible! Loving
fellowship which "destroyed...the dividing wall of hostility" between different races and classes is
possible! But the "not yet" of sin means Jesus has not yet presented his bride, the church "as a radiant
church, without stain or wrinkle or any other blemish" (Eph.5:27). We must not then be harshly critical
of imperfect congregations, nor jump impatiently from church to church over perceived blemishes.
Error will never be completely eradicated from the church. The "not yet" means to avoid the overly
severe use of church discipline and other means to seek to bring about a perfect church today.

8. Approach to social change :: We must not forget that Christ is even now ruling in a sense over
history (Eph.1:22). The "already" of grace means that Christians can expect to use God's power to
change social conditions and communities. But the "'not yet" of sin means there will be "wars and
rumors of wars". Selfishness, cruelty, terrorism, oppression will continue. Christians harbor no illusions
about politics nor expect utopian conditions. The "not yet" means that Christians will not trust any
political or social agenda to bring about righteousness here on earth. So the gospel keeps us from the
over-pessimism of fundamentalism (moralism) about social change, and also from the over-optimism
of liberalism (pragmatism).

Summary :: All problems, personal or social come from a failure to use the gospel in a radical way, to
get 'in line with the truth of the gospel" (Gal.2:14). All pathologies in the church and all its
ineffectiveness comes from a failure to use the gospel in a radical way. We believe that if the gospel is
expounded and applied in its fullness in any church, that church will look very unique. People will find
both moral conviction yet compassion and flexibility. For example, gays are used to being "bashed
and hated or completely accepted. They never see anything else. The cultural elites of either liberal or
conservative sides are alike in their unwillingness to befriend or live with or respect or worship with
the poor. They are alike in separating themselves increasingly from the rest of society.



PRESBYTERIANISM

CONNECTED :: We belong to the Presbyterian Church in America (PCA), which provides us with a
system of representational oversight and accountability. Our denomination, like others, is not
without flaws. A denomination, like a family, cannot help but be shaped by its past, its successes and
failures, its joys and hurts, its origins and ancestors.

Each one is not without its blind spots, its peculiarities, and even its grievous errors. Yet, the PCA
emphasizes that God is gracious, that salvation comes through Jesus by faith, that the Scriptures
are authoritative, and that the mission of the church is to enrich the world with God’s renewing
peace. Thus, our partnership with the PCA on a regional and national level bolsters Crossbridge
as we seek to bring spiritual, social and cultural renewal to the city.

ELDER-LED :: The word “presbyterian” literally means “ruled by elders.” Presbyterian is simply a
reference to our church’s form of government.

Hierarchical Presbyterian Congregationall
Independent
Catholic, Episcopal, Methodist Presbyterian, Reformed Non-Denominational, Baptist

Church is ruled by a . .
Church represented by elders | Church is ruled like a democracy

hierarchy of bishops
Authority flows from Elders accountable to a Congregation is the final
the top down system of higher courts court of appeal

Presbyterian church government is a via media between no external accountability
(Congregational church government) and total accountability centered in one person (the prelate
system or hierarchical church government).  According to this view, the congregation is
represented by the elders it chooses to lead/shepherd them (Acts 14:23). The congregation then
submits, in the Lord, to those they have chosen (Hebrews 13:17). The ones whom the
congregation chooses to shepherd them are accountable to a system of higher courts (South
Florida Presbytery and General Assembly; cf., Acts 15).

In summary, the two key principles of Presbyterian church government are representation and
accountability (cf, Acts 14:23; 20:17,28; Philippians 1:1; 1 Timothy 4:14; 5:17; Titus 1:5; 1 Peter 5:1,2;
James 5:14).



REFORMED ::

SOVEREIGNTY OF GOD

For most reformed people the chief and most distinctive article of the creed is God's sovereignty.
Sovereignty means rule, and the sovereignty of God means that God rules over His creation with
absolute power and authority. He determines what is going to happen, and it does happen. God is
not alarmed, frustrated, or defeated by circumstances, by sin, or by the rebellion of His creatures.

AUTHORITY OF SCRIPTURE

Reformed theology teaches that the Bible is the inspired and authoritative Word of God, sufficient in
all matters of faith and practice.

SALVATION BY GRACE

Reformed christians believe that salvation is by grace alone, through faith alone and by Christ alone.
Here are five ways to see this thought played out.

1.

From the fall of Adam, man is morally dead to God. There is nothing inside the natural man
that longs for, desires, or seeks after God. Without the intervention of God alone, no one
would ever be saved; because man's will is only inclined and enslaved to evil. (Acts 13:48,
Romans 11:7, John 6:37, John 17:6)

But there are people who are saved. This is only because of the rich, undeserving, and
everlasting grace provided by God through election. This is where God chosen His favored
ones not on the basis of anything they have done to merit God's favor. God's election is
unconditional and individual. (Ephesians 5:25, Hebrews 10:14, John 10:15, Romans 8:32)

The intent of Christ's death was to secure the salvation of those the Father gave Him, but
covering their sin in a substitutionary manner. Christ bore the sins of the elect on the cross,
and it was accomplished perfectly. (Romans 8:7-8, Ephesians 2:1,5)

Since no man naturally will come to or seek after God, He overcomes our stubborn will to
awaken us to Him. This is the process of regeneration or the "new birth" which is brought
about by the Holy Spirit. We are not "dragged" against our will, but we are finally set free from
the bondage of sin. (Acts 16:14, John 6:65, 1 Corinthians 1:23-24)

God is faithful to finish the work that He started in us to the praise of His name. Therefore, it
is the work of God, through the Holy Spirit, to see us through the race of life to reach
glorification. (Romans 8:30, Philippians 1:6, 1 Thessalonians 5:23, John 10:27-29)



CULTURAL MANDATE

Reformed theology also emphasizes the cultural mandate, or the obligation of Christians to live
actively in society and work for the transformation of the world and its cultures. Reformed people
have had various views in this area, depending on the extent to which they believe such a
transformation possible But on the whole they agree on two things. First we are called to be in the
world and not to withdraw from it. This sets reformed believers apart from monasticism. Second, we
are to feed the hungry, clothe the naked, and visit the prisoner. But the chief needs of people are still
spiritual, and social work is no adequate substitute for evangelism. In fact, efforts to help people will
only be truly effective as their hearts and minds are changed by the gospel. This sets reformed
believers apart from, mere humanitarianism. It has been objected to reformed theology that t anyone
who believes along reformed lines will lose all motivation for evangelism. "If God is going to do the
work, why should | bother?" But it does not work that way. It is because God does the work that we
can be bold to join Him in it, as He commands us to do. We do it joyfully, knowing that our efforts
will never be in vain.

WHAT WE ARE ABOUT

1. MISSION STATEMENT :: To be an authentic gospel-centered resource church that is catalytic in the
spiritual, social, and cultural renewal of Miami and the world.

2. CORE VALUES

CROSS FOCUSED :: We exist to live in a Gospel-centered way. We believe that the gospel is not only
the means to be born again but a way of living. That means that all areas of life (sex, money, power,
relationships, citizenship, spirituality) should be aligned with the truth of the gospel.

COMMUNITY DRIVEN :: We desire to be authentic in who we are and in our relationships because
we believe that the gospel brings out both honesty and humility in people. For this reason
community life is not optional for those who desire to live by the gospel. It is through community
life that we can both experience the gospel as well as show case it for those who do not understand
it. In other words, community affirms our faith when our faith or rationality fails us.

CITY POSITIVE :: We exist to love and renew the city. When God created the world he gave Adam
and Eve the mandate to be fruitful, multiply and exercise dominion over creation. What God intended
was that they would build a God honoring civilization with the use of the resources available to them.
Since Adam failed in doing so, God sends Jesus, the second Adam to accomplish the initial task that
belonged to the first Adam. In the last two chapters of the Bible we see that history ends with a God-
honoring city. In the mean time, we believe that Jesus is using the church to redeem culture. Cities as
Tim Keller said are "culture-forming wombs" therefore, the church should be about cities. If the city is
captured by the gospel its culture will be transformed.



CATALYTIC MOVEMENT :: We desire to birth a movement of churches with the same DNA to renew
Miami, and subsequently, the world. Our goal is not to become a great mega-church. Our goal is to
make Miami a great city. For this reason, we believe that no particular church will accomplish this
task. Only a movement will.

OUR STRATEGY FOR MINISTRY

Our strategy is based on our vision and values.

1. GOSPEL CENTERED WORSHIP :: Our desire is to contextualize and make relevant the content of
the Gospel every Sunday. We believe (for the reason’s given above) that the Gospel can challenge
the religious, the irreligious, the mature christian and the new christian all the same time.

2. MAKE SMALL GROUPS THE BACKBONE OF THE CHURCH :: We hope to develop leadership,
disciple, shepherd the body and reach out to the people in the city through our small groups.
+ We expect to launch new groups every quarter.
« Groups will have an 18 months life cycle.
« Each group will consist of one leader and three coordinators ( serve, grow, care).
+ Groups will be focused on life on life discipleship.

+ Groups will be a pipeline for new leaders as leaders are encouraged to prepare at least two
other leaders by the end of each life cycle.

« Groups will have serve days every quarter.

3. PARTNER WITH KEY-NON-PROFITS IN THE SOCIAL FRONT ::
As said before our desire is that by our work we would help
Miami to become a better city. Hence, help it to look more like
the City of God. We believe that are several organizations in the ‘

SERVE

GROW

city that are doing great work in reweaving the social fabrics.
Our vision is to empower them so that they would continue to L
so their job.



4. USE ALL RESOURCES TO ENCOURAGE AND ENGAGE THE ARTS OF THE CITY :: Our intention is to
turn our campus into some sort of a hub where a
variety of art forms can be appreciated and
encouraged. We also desire to develop an open
conversation with the artistic community so that
redemptive ways to portray the arts will become a
component in the cultural renewal of Miami.

GROWTH MANAGER

5. PLANT GOSPEL CENTERED CHURCHES (MIAMI,
CARIBBEAN AND, LATIN-AMERICA) :: We are CARE MANABER
committed from our start to pray for unchurched
areas of Miami, to set moneys aside for church
planting and, to start building a network of leaders
who desire to see a movement of gospel-centered
in the city.

SERVE MANAGER

V. PROCESSING DISCIPLES

AWAKEN :: We believe that through worship and through the nuanced exposition of the Gospel, souls
can be awakened to the spiritual need of finding true meaning in life thought the person of Jesus.
Our corporate gatherings and cultural-renewal events are fashioned to accomplish this specific
purpose.

EXPERIENCE :: Corporate worship gatherings and events however important are not enough for one
to fully understand the Christian faith. Christianity can only be experienced through community life,
which is a practical form of the Gospel. Through community life we grow, we take care of each
other's needs (spiritually, emotionally, psychologically, and physically), and create synergy to serve
both the church and the city. Our small groups are designed to fulfill these three need areas: Grow,
Care and Serve.

TOUCH :: The apostle James said that faith without works is dead. Meaning, if one only engages in
corporate worship and commits to experience Christianity but doesn't have a desire to serve the
underprivileged, his faith cannot be affirmed. As a church we have chosen to partner with several
organizations that are working for the welfare and justice of Miami. In addition to that, we partner
with other organizations oversees who are committed to living out the gospel in word and deed.
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SOCIAL AND
CULTURAL RENEWAL

MEMBERSHIP COVENANT

Excerpt from the Introduction to Redeemer Seminar Handbook Redeemer Presbyterian Church 2007

WHY FORMAL MEMBERSHIP IN A CHURCH ?

Many benefits of a vital congregation are available to anyone who becomes involved, members or
not. But there is a rationale for formal membership ::

Membership in NT times.

Church in the NT usually meant a specific local church like that at Ephesus or Corinth. Did people
actually join local churches formally, or was it an informal association? Five indications:

1. Local churches :: The biblical metaphors used to describe local churches Flock, temple, body, and
household are used specifically of local churches (Acts 20, Eph 2, 1Cor 12, 1Tim 3). Each of these
metaphors has a clear distinction of who is part of the church, and who isn’t.

2. The meaning of “the whole church” :: In 1Cor 14:23, Paul says “if the whole church comes
together in one place...” How would the leaders know if the “whole church” was there if no formal
relationship was established?

3. The instructions for pastoral oversight and spiritual leadership :: Pastors/overseers/shepherds
were to care for “all the flock” (Acts 20:28. cf. 1Tim 3, Acts 20, Phil 1:1, Titus 1). Leaders of the citywide
churches must have had some listing of believers. Since leaders were accountable for the souls of

the flock under their care (Heb 13:17), they must have had some commitment for care.
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4. The meaning of the word “join” :: After the fiery end of Ananias and Sapphira in Acts 5:13, no
non-Christians “dared join them [the church], but the people esteemed them highly.” The

Greek word for join has strong connotations of commitment. The same word is used to speak of
sexual relationships (1Cor 6:16) and joining to the Lord (1Cor 6:17).

5. The instructions for church discipline :: Matthew 18:15-17, 1 Corinthians 5 talk about putting a
person out of the church (remove NASB, expel NIV) and treating him like an unbeliever. Since
unbelievers were welcome at worship, removal must have indicated a distinct formal association.
“In the New Testament there is no such person as a Christian who is not a church member.
Conversion was described as ‘the Lord adding to the church’ (Acts 2:47). There was no spiritual
drifting.” (Douglas Millar).

BIBLICAL REASONS FOR JOINING A CHURCH
Excerpt from the Introduction to Redeemer Seminar Handbook Redeemer Presbyterian Church 2007

1. You have the benefit of receiving the care of, and being accountable to, spiritual leaders. Every
believer must “obey your leaders and submit to them, for they are keeping watch over your
souls” (Hebrews 13:17). This command assumes that you have a covenant with certain spiritual
leaders. They are responsible for you and you to them. Some people may say, “I am accountable only
to God. ” Ultimately, only God has authority over you. But the doctrine of sin should sober us about
making ourselves the sole judges over our own hearts, “The heart is deceitful above all things and
beyond cure. Who can understand it?” (Jer. 17:9). Hebrews 3:13 says we need others to exhort us
“daily” lest we become hardened by sin.

2. You have the benefits of church power to shape the ministry of the congregation. Members choose
officers and guide the direction of the congregation. Officers are elected (Acts 6:1-6), by “the people.”
Formal membership entitles you to voting rights within the government of our church. While
congregational meetings are open to anyone who wishes to attend, only members may pass
resolutions, vote for changes to the by-laws or nominate and elect the officers. Members officially call
the pastors to the work of the church and recommend the annual budget to the Elders.

3. You are not ashamed to identify with Christ or His people (Mark 8:38).

4. You stop being an independent Christian (Matt 18:15-17, Heb 13:17).

5. You participate in a stronger, more unified effort of God’s people.

6. You have greater opportunities to use spiritual gifts (ICor 12, Eph 4).

7. You openly demonstrate the reality of the Body of Christ (1Cor 12:27).

8. You encourage new believers to a commitment to the local body (Heb 10:24).



9. Informal membership privileges may include priority in pastoral and private counseling, church
ceremonies such as marriage, and opportunities to lead church ministries or serve as church officers.
Members may baptize their infant children into the covenant family as well.

CAN YOU SINCERELY MAKE THE FIVE PROMISES ? (BELOW)

1.

Do you acknowledge yourself to be a sinner in God’s sight, justly deserving His displeasure,
and without hope except through His sovereign mercy?
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Do you believe it’s important to see yourself as “justly deserving God’s displeasure™?
Why or why not? What difference does it make to view yourself as such?

Do you believe in the Lord Jesus as the Son of God and Savior of sinners, and do you receive
and rest upon Him alone for salvation as He is offered in the Gospel?

2.1

2.2

What is the significance of the word “alone” in the phrase “do you receive and rest
upon Him alone”? Why is that important to one’s understanding of salvation?

Why is “resting” on Jesus Christ an appropriate way to describe how we are to trust in
Christ for our salvation? How is that done in daily life, and how is it practically
experienced in your life?

Do you now resolve and promise, in humble reliance upon the grace of the Holy Spirit, to
endeavor to live as becomes a follower of Christ?

3.

3.2

In the culture in which we live, there is a lot of confusion about what it means to live a
sexually pure life. We believe it is important to let people know what we understand
the Scriptures teach in regard to this.

We believe sex is a gift from God by which we declare to a spouse that we are
committed completely and exclusively to them. On that basis we believe sex outside
marriage is wrong, and that living with someone with whom you are romantically
involved and yet to whom you are not married is also wrong. Can you give your
assent to those beliefs?

We also believe that practicing a homosexual lifestyle is not an option for a Christian.
Can you subscribe to that belief as well?

For married couples: What is your understanding of what the Bible teaches concerning
the permanence of marriage and when divorce is permissible? We believe the
covenant made in marriage is permanent, and that divorce is permissible only after
desertion or after a fundamental breaking of that covenant by one partner by means
of adultery. Do you have convictions other than that?



33 In terms of your membership, it is not important to us whether you are struggling
with a particular sin or sins - although we want to be of help if you are, because we all
struggle from time to time, and need help.

What is important is whether you (1) lack Biblical convictions about what God expects
from His people in terms of obedience and disobedience or (2) though having Biblical
convictions about the conducts God disapproves of, you’ve given in to those areas
and have ceased fighting against them.

With that in mind, are there currently any areas of your life in which you are
accommodating sin and not fighting against it?

3.4 The phrase “in humble reliance upon the Holy Spirit” implies use of the means of
grace. These include church attendance, participation in the sacraments, reqular Bible
reading and prayer, and fellowship. What are your habits regarding your walk with
God? If none, what obstacles do you face in establishing private devotions as a
regular practice?

35 Being in a home fellowship group is not the only means through which to have
significant fellowship, bit it is an excellent way to do so. Are you currently involved in
a home group, or do you have plans to get involved in one? If not, where are you
getting your interaction with other believers?

4. To the best of your ability, do you promise to support the church in its worship and work?

41 To review: Members are expected to walk with God daily; worship with the people of
God each week; be involved in either a fellowship group or a ministry team; be good
stewards of their talents and finances.

4.2 Outside of Sunday worship, how are you now, and how will you in the future, be
involved in the church’s ministry? Are there any areas of service in which you are
involved outside the church?

43 What do you believe to be the Christian’s Biblical responsibility regarding the use of
wealth? Do you view the tithe as the Christian standard of giving to God’s work?

5. Do you submit to the government and discipline of the Church, and do you promise to study
its purity and peace?

5.1 What do you believe you are doing when you make this promise? What is your
understanding of church discipline? Are you willing to help your brothers and sisters
in Christ by lovingly practicing Biblical discipline with them? Are you willing to
quench divisiveness in your own life and in the lives of others?

Additional information may be requested



